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Chapter 1: The Nature of Reality

When Frodo first beholds the Noldorin elf, Glorfindel, during his flight from 
the Nazgûl, he does so with perception altered by the shard of the Morgul-
knife working its way toward his heart. He sees the mighty elf as a shining 
figure of white light. “To Frodo, it appeared that a white light was shining 
through a form and raiment of the rider, as if through a thin veil.”1 As he lies 
in bed in Rivendell recovering from his knife wound, Gandalf explains to 
him that he momentarily saw Glorfindel “as he is upon the other side” and 
that great elven lords like Glorfindel who once dwelt in the Blessed Realm 
of Aman have great power over “both the Seen and the Unseen.”2

Before this we see a glimpse of a reality of some nether world when 
Frodo is stabbed on Weathertop. Moments before the stabbing, he gives in 
to the irresistible pull of the Ring generated by the presence of the Nazgûl. 
Whereas in one reality the Ringwraiths are shadowy figures wrapped in dark 
cloaks, Frodo, with the Ring on his finger, can gaze “beneath their black 
wrappings” and see their grey hair, grey robes, “merciless eyes,” and silver 
helms.

What was Tolkien conveying through these descriptions and his explicit 
mention of the seen and the unseen? Frodo does not question Gandalf’s 
mention of the unseen thus accepting this reality without any need for further 
discussion. It is possible to infer that, growing up with Bilbo, Frodo already 
has knowledge of the seen and the unseen but now is able to match it with 
his experience. Bilbo knew much about the history and nature of both the 
Eldar and the elder days, as evidenced by his eventual writings that Tolkien 
attributes to him in the Red Book of Westmarch. Bilbo also had frequent 
visits to the Shire from Gandalf and likely had many conversations about 
various topics.

Beyond this, Tolkien seems to expect his readers to know about the 
reality of the seen and unseen worlds and does not feel the need to explain it 
in any more detail. But what is this reality that seems to be beyond normal 
sight and can only be perceived by those who are discerning? What truth of 
Christianity does this echo and why is it critically important to appreciate and 

1. J.R.R. Tolkien, The Lord of the Rings, Houghton Mifflin,1954-5, 1965-6, p. 209.
2. Op. cit., pp. 216-217.
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better understand The Lord of the Rings and Tolkien’s universe in general?
The answer to these questions is that Christians see God as the creator 

of both the material and spiritual dimensions of reality and these two 
dimensions are closely bound together.3 Tolkien sees his created universe 
the same way, periodically reminding readers of both the seen and unseen 
reality of his created world where the unseen and spiritual is just as tangible 
and real as the seen and material.”4

Viewing the spiritual and material as two aspects of the same reality that 
are linked is critical to understanding Christianity. It is also, in my opinion, 
critical to understanding Tolkien’s universe and thus why I address this topic 
as the first chapter of this book. 

As a Roman Catholic, Tolkien’s view of reality was sacramental as 
Professor Craig Bernthal describes:

“The Catholic vision is that the holy is not located outside of material 
universe that is corrupt, but within a material universe that is mainly good, 
though fallen, and this means that holiness can enter through the senses and 
that the world at large has a sacramental quality. Christianity makes spiritual 
goods out of the most mundane material: bread, water, wine, oil; everything 
is meaningful.”5

For instance, the elf Glorfindel exists on both the spiritual and material 
planes at once. He is both flesh and blood, and the shining vessel of light that 
Frodo sees. This type of existence is mirrored in how Tolkien understood 
Holy Communion (see Chapter 14).

Catholics share the belief with the Orthodox that the Eucharist (Holy 
Communion) is composed of bread and wine that becomes mystically 
transformed by the Holy Spirit into the body and blood of Jesus Christ. The 
reality they see, touch, smell and taste is the bread and wine; the reality they 
experience is the body and blood of Jesus Christ and communion with Him.

Tolkien, among his many pursuits, was also an editor of the Jerusalem 
Bible that was published in 1966. Specifically, he translated the Book of 
Jonah. I offer this as a small bit of evidence of his familiarity with Scripture 
(see Letters of J.R.R. Tolkien by Humphrey Carpenter in which Tolkien 
frequently references the Bible for a broader view of his Biblical knowledge). 
He was undoubtedly familiar with the three birth stories of Christ written in 
the Scriptures.

3. Rev. Dr. Stanley S. Harakas, “For the Health of Body and Soul: An Eastern Orthodox 
Introduction to Bioethics. ”, https://www.goarch.org/-/for-the-health-of-body-and-soul-an-
eastern-orthodox-introduction-to-bioethics. [Accessed 30/05/2018].
4. Matthew Dickerson, A Hobbit Journey, Brazos Press, 2012, E-book.
5. Craig Bernthal, Tolkien’s Sacramental Vision, Second Spring, 2014, p. 24.
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In the Bible, in the books of Matthew and Luke, we are told two versions 
of the story of Christ’s birth. In Matthew, we have the visit of the wise 
men, the star of Bethlehem, the flight of the Holy family to Egypt, and 
Herod’s slaughter of the innocents. In Luke, we are told about the visit of 
the Archangel Gabriel to Mary, the visit of the heavenly host of angels to the 
shepherds in the fields, and the manger. Both stories are told from an earthly, 
or material, point of view. 

In the Book of Revelation, Chapter 12, there is a third version of the birth 
story. In this version, we get a glimpse of what is going on in Heaven, the 
spiritual plane, though in a somewhat cryptic fashion and one that is subject 
to multiple interpretations. We are told of a “woman clothed with the sun, the 
moon under her feet, and on her head a garland of twelve stars” (Revelation 
12:1). She is about to give birth. We are then told of a dragon that stands 
before her waiting for the birth so that he may “devour her Child as soon 
as it was born.” (Revelation 12:4). The woman flees into the wilderness for 
protection in a place prepared for her by God. The dragon gathers a third of 
Heaven’s angels and makes war in Heaven but is defeated by the Archangel 
Michael and his angels and is cast down to earth where he then tries to make 
war on the woman, her Child, and all followers of Christ. 

There are several interpretations to this story but many see the woman 
as Mary, the Child as Christ, and her flight analogous to her journey to 
Bethlehem and eventually to Egypt to escape Herod’s command to slaughter 
all male children under two years of age. The dragon is undoubtedly Satan. 
This story has some similar elements to the story told in Matthew and Luke, 
the material plane, but it clearly portrays what is going on in the spiritual 
realm.

This type of dual depiction of events – spiritual and material – is important 
to LotR because Tolkien uses an analogous style. Tolkien, by his own 
admission, despised allegory; so, in LotR he did not try to deliberately create 
characters, events or places that were meant to be a direct representation of 
something else.6

In C.S. Lewis’ The Chronicles of Narnia, Aslan is an allegorical 
representation of Christ and the great lion’s death at the stone table and 
subsequent return to life represent the crucifixion and resurrection. Tolkien 
employs no such device in LotR or any of his works concerning his fictional 
world. When he created it, this understanding of reality from a Christian 
perspective crept in by its own accord as opposed to a deliberate approach 
to represent the teachings of Christianity.

Understanding that both the seen and the unseen planes of existence 
drive the plot of LotR is crucial to gaining a fuller picture of the story. 

6. Op. cit. [1], p. xvii.
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The events taking place in the seen world are overtly described by Tolkien 
through narrative, dialogue, and action. What is driving these events from 
the unseen world is hinted at and validated by the occasional glimpse into 
the unseen world that simply lets the reader know it exists. These hints and 
glimpses ultimately points to the unseen guiding hand of Providence that is 
critical to the eventual outcome of LotR.

Glimpses of Spiritual Reality in The Lord of the Rings

The examples of the stabbing on Weathertop and Glorfindel’s appearance are 
by no means the only glimpses of the unseen world that Tolkien offers. As 
Gandalf and Frodo conclude their conversation about Glorfindel and other 
events as Frodo lies recuperating in Rivendell, Gandalf observes Frodo and 
says to himself that Frodo “may become like a glass filled with a clear light 
for eyes to see that can.”7

What I find most important about this scene, other than a hint of what 
Frodo may become, is Gandalf’s reference to “eyes that can see.” This speaks 
to the power of discernment and explains why, as Tolkien’s characters either 
grow throughout the story or have native ability because of who and what 
they are, some can see into the spiritual realm. For example, during their 
encounter with a group of riders lead by Éomer in Rohan, Aragorn, Legolas, 
and Gimli must navigate a difficult encounter. The riders are very suspicious 
of the Three Hunters. It is unusual to see three members of three different 
races together. They also seemingly appeare out of thin air due to the elven 
cloaks given to them during their stay in Lothlórien. Additionally, Rohan is 
at war with Saruman, though not formally due to King Théoden’s refusal to 
deal with reality because of the traitor Gríma Wormtongue’s poisoning of 
his mind and body. In particular, this group of riders led by Éomer, who was 
not deceived by Wormtongue rebelled against his own King’s orders and 
led the men under his charge to hunt orcs. When the Three Hunters speak 
to them of Lothlórien and Galadriel, it intensifies hostilities since the riders 
mistakenly believe her to be a sorceress. At one point in the conversation, 
Aragorn confronts Éomer. During the confrontation, Legolas has a spiritual 
vision and sees white flame on Aragorn’s brow that resemble a shining 
crown.8

Legolas, unlike Gimli, is discerning and sees a brief glimpse Aragorn 
as he appears on “the other side.” “Gimli and Legolas looked at their 
companion in amazement, for they had not seen him in this mood before. 
He seemed to have grown in stature while Éomer had shrunk; and in his 
living face they caught a brief vision of the power and majesty of the kings 

7. Op. cit. [1], p. 217.
8. Op. cit., p. 423.
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of stone. For a moment it seemed to the eyes of Legolas that a white flame 
flickered on the brows of Aragorn like a shining crown.”9 However, this 
episode does not elevate Legolas above Gimli. Tolkien does not necessarily 
create a hierarchy for his characters based on their discernment or any other 
abilities. Instead, he repeatedly demonstrates in LotR that a person’s worth is 
not based on their abilities and stature but rather on their moral integrity. For 
example, Gimli has simplicity of faith and integrity that enables him to be 
the first to see through Saruman’s deception though he sees no visions of the 
unseen world. When Gandalf leads Théoden and his riders, Aragorn, Éomer, 
Legolas, Gimli, Merry and Pippin to the doorsteps of the tower of Orthanc 
to confront Saruman, the wizard comes out on a balcony to speak to them. 
He mesmerizes them with his “fair and fitting” words, and they find Gandalf 
harsh, “rough and proud.” It is Gimli who is not deceived and reminds all 
present that the Saruman is a liar.10

Gimli again later demonstrates his unshakeable, matter-of-fact faith 
when he and Legolas enter Minas Tirith after the Battle of Pelennor Fields. 
As both the elf and the dwarf observe the city and the improvement work it 
needs and what they will do to help Aragorn when he becomes king, they 
use different language. Legolas, the individual in this duo who is given to 
spiritual vision, uses the word if when talking about Aragorn’s potential 
kingship implying that the outcome is still in question. From this it would 
seem Legolas harbours some doubt. Gimli, who is not given to spiritual 
vision or perception, simply says when Aragorn becomes king.11 To him 
there is no doubt.

There are several other glimpses into the spiritual reality similar to 
Legolas’s visions. For example, Pippin seeing the light shining in Gandalf’s 
face as Gandalf rides up to Isengard12 (this was the first time Merry and 
Pippin encountered Gandalf the White having last seen him as Gandalf the 
Grey falling into the abyss in Moria); and Sam seeing Frodo as a white-
robbed figure with a wheel of fire on his chest and Gollum as a shadow 
of lust and rage locked in a struggle for the Ring on the slopes of Mount 
Doom.13

But perhaps the most important glimpse into the spiritual reality that 
pervades LotR is one shown in dialogue rather than discerning vision. As 
Boromir lies dying, he tells Aragorn that he has failed.14 He falls to the 
Ring’s temptation and so madly desires it, he attacks Frodo, prompting the 
hobbit to continue to Mordor alone. Furthermore, Boromir fails to prevent 

9. Op. cit. [1], p. 423.
10. Op. cit., p. 565.
11. Op. cit., p. 854.
12. Op. cit., p. 555.
13. Op. cit., p. 922.
14. Op. cit., p. 404.
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Merry and Pippin from being captured by the Uruk-hai. Boromir’s failure 
thus causes the Fellowship to break. In his mind, he has also let down his 
people since he cannot return to Minas Tirith to lead them in their fight 
against Sauron.

Yet Aragorn’s last words to Boromir are that he has conquered and 
gained victory so few have gained.15 By this time in the story it is clear that 
Aragorn is a person of utmost integrity and character. It is not plausible to 
think that he would be saying these words just to comfort a dying man. Later 
in the book, Ioreth, a woman of Gondor, describes Aragorn as a good man 
but not too soft of speech.16 So what is Aragorn saying? Matthew Dickerson 
describes it as a moral victory and that Boromir’s sense of failure is based 
on the outcome on the material plan where Aragorn speaks of the spiritual 
one.17 Aragorn gestures towards a greater and more important reality than 
the physical world.

The reality of what Aragorn says to Boromir is confirmed later in the 
book. Before leaving to try and rescue Merry and Pippin from the orcs, 
Aragorn, Legolas, and Gimli, unable to inter him, lay Boromir in one of the 
three boats they received in Lothlórien. They send the boat to the Falls of 
Rauros where Aragorn says the river Anduin “will take care at least that no 
evil creature will dishonor his bones.”18 They watch as the boat plunges over 
the falls and then perform a funeral service of sorts before leaving to try to 
save the hobbits. Tolkien writes: “But in Gondor in after-days it long was 
said that the elven-boat rode the falls and the foaming pool, and bore him 
down through Osgiliath, and past the many mouths of Anduin, out into the 
Great Sea at night under the stars.”19 

This is not language that describes someone in perdition. Further, 
Tolkien confirms Aragorn’s statement of Boromir’s victory through the 
ghostly encounter Faramir has with the elven boat carrying the body of his 
brother.20 Later, Faramir comments on this vision stating Boromir “died 
well, achieving some good thing. His face was more beautiful even in life.”21

This brief dialogue between Aragorn and Boromir and its implications 
will be revisited later in this book.

The Guiding Hand of Providence

The chapter “The Shadow of the Past” contains a dialogue between Gandalf 

15. Op. cit. [1], p. 404.
16. Op. cit., p. 945.
17. Op. cit. [4].
18. Op. cit. [1], p. 405.
19. Op. cit., p. 407.
20. Op. cit., p. 651.
21. Op. cit., p. 654.
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and Frodo where the wizard explains the history and nature of the Ring and 
makes the curious statement about “more than one power at work.”22 He 
implies that there is a force that ordained that Bilbo and then Frodo should 
find and possess the Ring.

Context is necessary here. The Lord of the Rings was published in 1954 
and 1955. The Hobbit was published in 1937. For many years, readers had 
virtually no other knowledge of Tolkien’s universe except for these two 
works. Some books about Tolkien and his works were published but the 
writers of these books had incomplete knowledge of the Tolkien universe. 
The Silmarillion was not published until 1977, four years after Tolkien’s 
death, and Unfinished Tales and the twelve volume History of Middle-earth 
series came out between 1980 and 1996.

Apart from one mention in LotR Appendices of “the One” and cursory 
information about the Valar, the readers of Tolkien’s works had no 
knowledge of the cosmological forces behind the creation of Arda prior 
to the publication of the Silmarillion. However, that does not equal the 
absence of the underpinning Power in LotR and The Hobbit. Tolkien writes 
in one of his letters to his publisher that his works are about “graced and 
gifted” or “ordained individuals” who have been “inspired and guided by 
an Emissary.”23

This unnamed emissary Tolkien refers to, and the other power Gandalf 
speaks to Frodo about, though never specifically mentioned, can be read 
as the Christian God. The word ‘ordain’ is significant, since it is used in 
LotR to imply the work of this other power. We also see in this quote that 
Tolkien believed that a more explicit discussion of grace, giftedness, and 
ordination would have spoiled the story. LotR echoes the passage in the 
Book of Acts where St. Paul states “…for in Him [God] we live and move 
and have our being” (Acts 17:28). Middle-earth is a world of a loving God 
and his servants who care for it.

At the Council of Elrond, when Frodo learns of the history of the Ring he 
turns to Aragorn and tells him that the Ring rightly belongs to him. Aragorn 
replies that it is ordained that Frodo should have it for the present.24 This 
is the only mention of this word “ordained” in LotR; however, “ordered”, 
“chance” and “called” are also used in the text. Elrond says at the Council 
of Elrond that he believed those present have been “called.” And it not 
“chance” that has brought them all together.25 He clearly indicates his belief 
that it is no accident that Frodo, the Ring, and the rest of those at the council 

22. Op. cit. [1], pp. 54-55.
23. Humphrey Carpenter, The Letters of J.R.R. Tolkien, Houghton Mifflin, 2000, Letter 281, 
p. 365.
24. Op. cit. [1], p. 240.
25. Op. cit., p. 236.
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are present at that moment in time.
Os Guinness, author of The Call, points out that if we are called, there 

must be a caller.26 Tolkien, as a Christian, believed that caller to be God. 
It is possible to presume that Elrond believed the council was the result of 
Ilúvatar working through his Valar. This is somewhat validated through the 
prophetic dream Boromir had once and that his brother Faramir had twice 
(an important point that I will explore in Chapter 2). In his dream, Boromir 
saw a pale light in “the West” and a voice coming from it that spoke the 
prophecy that led him to journey to Rivendell. Tolkien capitalized the word 
“West” in his writing indicating something more than simply a compass 
point. The West is the direction in which lies the Blessed Realm, the abode 
of the Valar. This is, perhaps, a hint at the Valar’s intervention here and 
perhaps it can even be attributed it to the Vala Irmo, known as Lórien, who 
is “the master of visions and dreams.”27

Earlier in the story Tolkien uses the word “chance” to imply something 
else at work beyond that character’s choices. Gildor Inglorion characterizes 
his group of elves meeting with Frodo, Sam and Pippin on the road just as 
the Black Rider was approaching the hobbits as something that may have 
been more than just chance.28 At the Council of Elrond, Gandalf expressed 
a similar sentiment when he notes that the White Council drove Sauron out 
of Mirkwood the same year that Bilbo found the Ring and says it was “a 
strange chance, if chance it was.”29 Even the mysterious Tom Bombadil, 
whom some have characterized as a neutral nature spirit (see Chapter 12), in 
response to Frodo’s asking him if he just happened to come upon the hobbits 
when they were attacked by Old Man Willow expressed doubt that it was 
simple chance that has brought him. Tom clearly points to both something 
more than chance and the possibility of a plan beyond his and the hobbits’.30

Providence runs like a strong and constant undercurrent throughout 
LotR. Though God is not mentioned and there is no organized religion in 
Middle-earth, most of the characters seem to accept that there is a greater 
power at work. For instance, when Sam foils Frodo’s plan to go to Mordor 
alone, Frodo discerns that he and Sam were meant to go together.31

Because of this general acceptance of the reality of Providence, the 
characters often try to discern it, especially in moments of crisis. As the 
Fellowship is trying to decide if some or all should go to Mordor or Minas 
Tirith, Aragorn, as the leader of the company, seemingly is considering the 

26. Os Guinness, The Call, Word Publishing, 1998, pp. 4, 29-31.
27. J.R.R. Tolkien, The Silmarillion, Houghton Mifflin, 1977, p. 28.
28. Op. cit. [1], p. 83.
29. Op. cit., p. 244.
30. Op. cit., p. 123.
31. Op. cit., p. 397.
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‘other powers at work’ as he contemplates.32 Even Sam, whom Tolkien 
described as slow but shrewd,33 has his own epiphany about Providence in 
his greatest moment of crisis when he thinks Frodo has been killed by the 
giant spider Shelob and he is trying to decide if he should take the Ring and 
continue the quest. He realizes he is being “put forward” by another power 
beyond his will just as Bilbo and Frodo have been.34

LotR also contains evidence of direct divine intervention. We see it in 
several examples. Twice for Sam, in moments of major crises, Tolkien hints 
at direct intervention. The first is when Sam bravely faces Shelob, a creature 
of such evil that no warrior, man, or elf, has defeated it for millennia. The 
thought of using the Phial of Galadriel comes to him “as if some remote voice 
had spoken.”35 This suggestion leads Sam to use the phial which becomes 
the key to his defeat of Shelob. A second and more obvious example is when 
Sam is on the slopes of Mount Doom and both he and Frodo are nearly 
spent and he feels a “sudden sense of urgency” which feels to him like a 
calling and he knows he must take immediate action.36 He does not know it, 
but his and Frodo’s window of opportunity is small. Sauron is momentarily 
distracted by the Captains of the West and will not sense Sam and Frodo 
so close to Sammath Naur. Further, Gollum is getting ready to impede the 
hobbits’ progress. If Sam did not rouse Frodo because of the strong sense of 
urgency that came into his thought seemingly out of nowhere, this window 
may have been missed.

The most striking example of divine intervention is the return of Gandalf, 
which Gandalf himself directly states that he has been sent back until his 
task is done.37 Tolkien in one of his letters makes it clear that it was Eru, 
not the Valar, who resurrected Gandalf and send him back to Middle-earth. 
In this letter, he refers to “the Authority” who has taken the prudent plan 
of the Valar which sent the Istari, or Wizards, to Middle-earth in the first 
place and enlarged it at the moment of its failure; the failure being that 
Gandalf, the only one of the five wizards faithful to his mission, perished 
fighting a Balrog. Though Tolkien does not mention Eru Ilúvatar by name, 
he capitalized the word “Authority” and only Eru had the power to alter the 
Valar’s plan.38

32. Op. cit. [1], p. 394.
33. Op. cit., p. 625.
34. Op. cit., p. 715.
35. Op. cit., p. 713.
36. Op. cit., p. 921.
37. Op. cit. [1], p. 491.
38. Op. cit. [23], Letter 156, p. 203.
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Eucatastrophe versus Deus Ex Machina

It is Gandalf’s return and the other examples of this undercurrent of 
Providence, that some negative critics of Tolkien often attack as what they 
call convenient or simplistic plot devices. For example, Colin Manlove 
refers to Tolkien’s plotting as “mere posturing in a rigged boat.”39 However, 
these plot devices are much more compelling when read through a Christian 
lens, which, considering Tolkien’s own faith, was undoubtedly present in 
his writing of LotR. According to the Christian worldview, our own will 
power and our own moral will are not enough to overcome evil. We need 
what he terms often in The Hobbit as “luck” and in The Lord of the Rings 
as “chance.” These are not actually mundane luck or chance. At the end of 
TH, Gandalf explains to Bilbo that none of his adventures and escapes were 
managed by mere luck.40

A secular humanist would easily and dismissively see these instances of 
grace and providence at work as the deus ex machina.41 Critics often apply 
this term to a sudden and contrived resolution of a narrative conundrum 
by the author introducing a new character, event, or plot device to ensure 
a happy ending. However, just as many scholars criticized Tolkien’s use of 
language in LotR but failed to realize that as a philologist who understood 
language far better than most, he was introducing different modes of speech 
and other language on purpose, they also misunderstood his use of plot 
devices.42

Tolkien was not succumbing to the deus ex machina; he was being 
consistent with what he called Eucatastrophe. In his famous lecture “On 
Fairy Stories” delivered in 1939, Tolkien introduces this word of his own 
invention to describe the sudden joyous turn in a story that is like a form 
of grace. He refers to it as a miraculous grace that occurs suddenly and will 
not recur, and that provides a glimpse of a more permanent joy that exists 
beyond the world as we see it.43 Tolkien saw the Gospels as the supreme 
example of Eucatastrophe. He also believed the Gospels to be the ultimate 
story from which all other stories derive and is a true story.

39. Colin Manlove, Modern Fantasy: Five Studies, Cambridge University Press, 1978, p. 
182.
40. Joseph Pearce, Bilbo’s Journey: Discovering the Hidden Meaning in “The Hobbit”, Saint 
Benedict Press, 2012, E-book.
41. Lat. ‘god from the machine’.
42. Allan Turner, in his essay Style and Intertextual Echoes found in A Companion to J.R.R. 
Tolkien points out how critics such as Catherine Stimpson and Burton Raffel criticisized 
Tolkien for not using what they refer to ordinary diction or too simple of a style that warrants 
LotR not to be considered as literature. His essay established Tolkien’s deliberate use of style 
and syntax that these and other critics do not understand.
43. J.R.R. Tolkien, “On Fairy Stories,” Tales from the Perilous Realm, HarperCollins, 2008, 
E-book.
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“The Gospels contain a fairy story, or a story of a larger kind which 
embraces all the essence of fairy-stories. They contain many marvels—
peculiarly artistic, beautiful, and moving: “mythical” in their perfect, self-
contained significance; and among the marvels is the greatest and most 
complete conceivable Eucatastrophe. But this story has entered History 
and the primary world [that is, our world]; the desire and aspiration of sub-
creation has been raised to the fulfilment of Creation. The Birth of Christ is 
the Eucatastrophe of Man’s history. The Resurrection is the Eucatastrophe 
of the story of the Incarnation. This story begins and ends in joy. It has pre-
eminently the “inner consistency of reality.” There is no tale ever told that 
men would rather find was true, and none which so many skeptical men 
have accepted as true on its own merits. For the Art of it has the supremely 
convincing tone of Primary Art, that is, of Creation. To reject it leads either 
to sadness or to wrath.”44

Unlike the deus ex machina, Tolkien’s Eucatastrophe is not artificial. It 
is his worldview and thus it is part of the fabric of the reality of his sub-
created world. Within the events of The Lord of the Rings, its occurrences 
are completely consistent within the story’s fundamental structure. In the 
Gospels, we are introduced to many flawed and fallen persons (e.g., the 
twelve disciples, Mary Magdalene, Zacchaeus) who encounter Christ and 
these encounters result in both a change in their character and in the events 
which they are part of. We have the same elements in LotR though Christ 
is not present because Tolkien set his story in our deep past and in a pre-
Christian age. However, despite the constant undercurrent and guiding hand 
of Providence in the events of LotR, the characters retain their free will and 
the capacity to choose.

44. Op. cit. [43].


